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— N e 8 and 
MN tes into which Mankind 


rere divided about Matters of 


VS; JJ Religion, having. determ) ned 


you to attempt the ns I 


and reconciling them in one Scheme 


ſpeculative Belief, and under one Form of 


Ghurch-government; as I could not. but 
look upon ſuch an Undertaking to be ve· 
ry extraordinary, and what no wiſe Man 
would venture at, without ſome ſuitable 
and very uncommon Abilities, I thought 
my ſelf concerned to examine the Plan 
you have lay'd down, and to weigh and 
conſider it in all its Parts, in Order to 
diſcoyer hat mutual Relation, Connecti- 
on, or Dependance there might be be- 
twixt the ſeveral Springs and Movements 
of this new Contrivance. The Reſult 
of n is, that ur Hypotheſes ne 
a 


2E 


| all the reſt, which have been hitherto 


_ coin'd for the ſame Purpoſe, appears to 
me to be altogether precarious and inſuf- 


ficient; neither conſiſtent with it ſelf, 


nor in any wiſe adjuſted or accommo- 


dated to the End you propoſe. The ſet- 


tling all Points of Difference in ſpecula- 
tive Belief, and the deciding all Contro- 
verſies relating to the different Modes, 
Rights, and Forms of Diſcipline, and 
external Worſhip, is beyond all Diſpute 
a Matter of great Difficulty ; and there- 


fore if =y one ſhould think it poſlible, - 
ar 


and neceſſary, he ought to go about it 
with a very nice and diſtinguiſhing Hand, 
and proceed in a Buſineſs of ſuch Impor- 


tance, with great Judgment and Caution: 


If fuch a Decider does not pretend to 
Inf allibility, he ought at leaſt, as a Recon- 
ciler, to make it appear that he is ſtrict- 


” juſt and impartial, that he is himſelf 
U 


thciently free from any Thing of that 
Prejudice, Paſſion, and Party-zeal which 
he complains of in others, and that he 
has nothing in View but the Glory of 
God, the Advancement of true Religion, 
and the Happineſs of Mankind. But if 
among the ſeveral Sets and Factions, 
Into which the Chriſtian World is divi- 

ded, a flaming Zealot ſtiould ſtand up, in 
the Name and Spirit of à Party, bidding 
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an open Defiance to all the refs and de- 
_ claring that he can admit of no Terms 
but an abſolute Compliance, nor main- 
tain any Peace or Communion with thoſe 
who are ſo ignorant and ſenſeleſs, or fo 
wicked and preſumptuous, as to differ 
from him in Matters of ſpeculative Be- 
lief, Ritual Worſhip, or Church-goverr- 
ment; it is plain, that by ſuch a Method 
a Man muſt put himſelf out of all Capa- 
city of doing the leaſt Service, either to 
Religion in genera], or to his own Cauſe 
in particular; fince he hereby only en- 
ables his Adverſaries to engage him with 
the greater Advantage, and h 
to expect from them but Pity or Con- 
tempt. This is a Method which I may 
preſume to ſay never made one Proſelyte, 
or ever convinced any unprejudiced Per- 
ſon, that the Man who thus contends for 
Religion, either underſtands it right, or 
appears to be in earneſt about it. He 
may be in good earneſt perhaps for the 
diſtinguiſhing Tenets and Criteria of 2 
Party, but Catholick Chriſtianity and 
true Religion are quite another Thing. 
You begin with an Obſervation and 


Complaint of the great and popular Abuſe \ 


of the Word Reaſon. © The Confufion 
introduced into our Language by the 
* Abuſe of Words, which have through 


© Length 


as nothing 
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“Length of Time been perverted from 
<« their natural and primitive Significa- 
« tion, has been learnedly obſerved and 
" ſincerely lamented by a right Reverend 
ce Prelate of our Church. I have often 
„* withed that the ſame judicious Hand, 
that has endeavoured with uncommon 
& Zeal, to reſcue ſome Words from this 


© Jamentable Abuſe, ſuch as Church, Re- 


« kgion, &c. would have alſo ſhewed 
« ſome. Regard to that much perverted 

“and abuſed Word Reaſon, the Abuſe 

of which has been as fatal to Man- 
4. kind, as prejudicial to the publick 
7— Peace, and the Intereſts of Truth, as 
« thoſe others which he has ſo elaborate- 
Ay endeavoured to explain. Not to 

mention that his Lordi would here- 
«< by have wonderfully — ſeveral 
« of his Admirers, — — who 
have heartily ab jared Prieft-craft, Bi- 

* gotry, and {laviſh Submiſſion to Au- 
< rhority,” and boldly and reſolutely aſ- 
te ſert the Dignity of human Reaſon ; yet 
for Want of a right Underſtanding of 


« the Word, have been forced to defend 


«it in a moſt unreaſonable Manner, with 
* Nonſenfe and Abſurdity. In ſhort, 
* there. 1s ſcarce a Word in the Engliſo 
« Tongue of a more general, uncer- 
1 * tain, —— Signification. Every 
6 6 F © wrong- 
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« wrong-headed Mortal calls his Miſun- 
« Jerſtanding his Reaſon; every Man's 
different Way of apprehending or miſ- 
* apprehending Things is Reaſon. So 
ee that there is no Opinion ſo abſurd, no 


« Notion ſo filly, no Poſition ſo mon- 
ſtrous, but is defended and juſtified by 


W © Rcaſon.--------But if every Man ſhall 


4 call his particular Way of thinking and 
« judging by that oracular Name, he 
will make it the moſt uncertain, falla- 
<« cious Thing in the World, for it muſt 
ebe as various as the different Comple- 
« &ions, Educations, Tempers, and al- 


“ moſt Features of thoſe. who pretend to 


= <it”. p. 3, 4, 5- Here you take it for 
= granted as a very plain Caſe, that there 
are as many different Senſes and Accepta- 


tions of the Word Reaſon among Men, 
as there are different and contrary Opi- 
nions in the World ; which is a Commis 
ſo very peculiar, and fo odd, that I ima- 


gin the intelligent Reader will hardly 
forbear laughing. The Matter of Fact 

is plainly this, that every Man does, 
and muſt ſuppoſe his ewn Opinion, what» 


ever it be, to be true and reaſonabl 
fince this is eſſential to all Belief as ſuch, 
and no Man can believe any Thing at 
all without believing it to be true, or 
agreeable to the real Exiſtence and na- 
13 | _ tural 
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tural Relations of Things. Methinks 
therefore it is very hard, and looks a lit- 


_ tle ſpightful and ill natured, that you 


can allow none but your ſelf, and your 
own Party to ſuppoſe their own Opini- 
ons'to be true and reaſonable. For this 
is really the mighty Grievance, the Evil 
which ſo deeply affects you; the diffe- 


tent Opinions and Parties into which 


Men are divided about Matters of Reli- 
gion, is what you cannot bear with any 
Patience, and therefore you would fain 
contrive a Method to bring them all into 
our own Scheme and Party, and there- 
deliver them from the odious Chara- 


cters of pretty Gentlemen, minute Philo- 


fſaphers, Scribblers, and wrong-headed 
Mortals. But if you could accompliſh 
this notable Deſign, and make them all 
of your Mind, perhaps they might not 


be one Hair's Breadth the nearer to Truth 


and Reaſon in the Nature of Things; 
tince I doubt not to make it appear that 
you, Sir, in this very Book, have as much 
miſtaken and perverted the right Uſe of 
Rea ſon, both in Name and Thing, as any 


pretty Gentleman, or minute Philoſo- | 


her in the World. It is viſible that 


Men's Diſputes and different Opinions 
in religious Matters muſt remain the 
fame, tho they ſhould: be all 3 as 

ä | | ney | 
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(9) 
they really are, concerning the general 
abſtra& Nature, Definitions, and differ- 
ent Acceptations of the Words Truth and 
Reaſon, A Scotch Presbyterian, an Eng- 
4% Prelatiſt, and a Roman Catholick, 
would all readily agree in the general 
Sig nification, and various Acceptations of 
the Word Reaſon, and yet the Queſtion 
would {till remain betwixt them which 
Religion is the true, or moſt agreeable to 
the Will of God, and the Nature of 
Things. If a Queſtion ſhould ariſe con- 
cerning a certain Parcel of Matter, whe- 
ther it be pure uncorrupted Gold or 
not, tis plain that Men might be of dif- 
ferent Opinions about it, as their diffe- 
rent Methods of Trial and Proof ſhould 


be more or leſs accurate. One perhaps 


might conclude it to be pure unmix'd 
Gold; another that there is a certain 
fmall Mixture of Copper in it; and a 
| third that there is no Copper at all, 
but a conſiderable Proportion of Lead, 
or iron. Now ſhould any one adviſe 
them, in Order to a clear deciſive Deter- 
mination of the Caſe, to ſettle the pre- 
ciſe Meaning of the Words Gold, Cop- 


ger, Lead, and Iron, fuch a Propoſal 


might poſſibly give them ſome Diverſion, 
but would afford no Light towards end- 
ing the Diſpute,” They would tell the Ad- 
fig WG __ wier, 


2; a, 7 
2K K 4 — * 


* 


116) 
viſer, that they have no Diſpute about 
the Meaning of thoſe Words, that their 
Controverſy is real, and therefore if he 
can help them to any more certain or 
ſatisfactory Method of Proof, they are 
ready to thank him, but otherwiſe he 
might as well ſpare his Pains. Thus 


ſuppoſe a Company divided upon the 


Queſtion, whether a certain Perſon they 
are looking at be the Prince or not. Se- 
veral perſonal Marks and Characteriſticks 
are brought on both Sides, ſome of 
which ſeem to agree, and others to diſ- 
agree, ſo that they can come to no com- 
mon ſatis factory Ręſolution. But here a 
eee in, and tells them, Gen- 
tlemen, before you diſpute farther about 
this Matter, you ought to ſettle and aſ- 
certain the clear determinate Significa- 
tion of the Word Prince; what you 
mean by Prince in its general abſtract 
Nature, what by 4 Prince, and what by 
the Prince; and. when you have once 
ſettled this grand Point, you will eaſily 


come to a Reſolution, whether the Per- 
fon you diſpute about, be really zhe 


Prince or not. Muſt not this Forma- 


lity look ridiculous > They would be 
doubtleſs ready to reply, Sir, we have 


no Controverſy about the general ab- 
{tract Nature of @ Prince, and we all 
| 8 mean 


ir 
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mean the ſame Thing, the ſame Perſon, 
by the Prince. If therefore 80 can help 


us to any more certain Marks or Chara- 
cteriſticks of the Prince, whereby to de- 


termine the Queſtion to the Satisraction 
of thoſe who doubt whether this Perſon 


be the Prince or no, we ſhall reckon our 
ſelves obliged ; but the Method you pro- 


poſe can be of no Service to us at all, 


his, Sir, is the Caſe here; you have 


taken Pains to ſettle the Meaning and 


[different Acceptation of the Word Rea- 


an, without being able to ſhew, that 


any one Point of difference now in De- 
bate depends upon it. Mankind are di- 
vided into Different Opinions and Parties 
bout Religion, and the Difficulty is how. 
o unite and reconcile them; to- which 
Purpoſe you think it of great Importance, 


Wo ble the proper and genuine Signif- 


cation of the Word Reaſon, and you tell 


us that Reaſon ſtands, either, firſt and 


W principally, for the eternal immutable 


Relations, Habitudes, and Analogies of 
Things; or ſecondly, for the Underſtand- 
ing or reaſoning Faculty it ſelf; or third- 
[1y, for the Act of Reaſoning ; or laſtly, for 


the rational objective Proof, or the in- 


termediate Ideas, made uſe of in Order 


to diſcover the Relation and Connection 


of any two remote Ideas. Theſe are 


B 2 the 
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the different Acceptations of the Word 
Reaſon, and if, you think, the pretty 
Gentlemen and minute Philoſophers did 
put confider this, they would not triffe, 
and talk Nonfenſe as they do.＋ 
* *Tis Pity methinks you had not con- 
deſcended to have given us ſome parti- 
cular Inſtances, wherein the ſettling the 
Senſe and different Acceptations of the 
Word Reaſon, could in the leaſt tend to 
clear up any Queſtion or Controverſy 
now on Foot. But this muſt have utter- 
ly ſpoil'd a fine Harangue, and quite ef- 
faced and rubb'd off all the Colourings 
from a ſeeming Piece of Wit. 

Tis of the greateſt Conſequence to ſet- 


tle the clear determinate Senfe and Mean- 
ing of the Words, upon which a particu- 


lar Controverſy chiefly depends, fince 
otherwiſe no Debate whatever can be 
brought to any Iſſue. And therefore the 
right reverend Prelate you here aim at, 
had great Reaſon to fix and afcertain the 
Senſe of the Words Church, Religion, 
Authority, &c. about which he was dil- 
puting. And this his Lordſhip has 
done fo effectually, and with ſuch Suc- 
ceſs, that his Adverſaries have nothing 
to ſay, bur by keeping up a mere verbal 
Strife, and inſiſting upon 'a different 
Senſe of ne Words, from his Lordſhip's 
- £10 mg TO ET” "wan 
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plain declared Senſe; and this tgo in 
direct Oppoſition to the Nature and 


Reaſon of the Things themſelves. If 


you will call any external Rites and 
Forms of Worſhip, of mere human In- 
ſtitution by the Name of Religion, tis 
plain that by Religion you can only 
mean ſome outward Practice, as abſtra- 
ted from that inward Sincerity, to which 
human Cognizance and Juriſdiction can- 
not poſſibly extend, and yet without 
which there can be no ſuch Thing as 
Religion at all. | 15 5 
You might in the ſame Way of tri- 
fling, while your Hand was fo happily 
in, have obliged the World farther, 


a by ſettling the clear determinate Senſe 
and different Acceptations of the Word 


SCRIPTURE. In your Way of talking, 
There is ſcarce a Word in the Englith 
Tongue of a more general looſe, and in- 
aeterminate Signification. Evety wrong- 
Headed Mortal calls his Miſunderſtand. 
ing by the Name of SCRIPTURE; @ve- 


ry Man's diffi rent Way of pr an. 
oer miſappreh:nding Things is S 


* SCRIPTURE: 
So that there is no Opinion ſo abſurd, no 
Notion ſo filly, no Poſition ſo monſtroue, 
but is defended and juſtified by Scgrp- 
TURE, Methinks therefore no Word in 
the Engliſh Tongue could have more 
5 needed 


(14) 
needed an Explication from fo great a 
Maſter, than the Word Scripture; eſpe- 
cially when you tell us, there are Arti- 


cles of Faith to be built upon it, which 


are abſolutely unintelligible, and above 
and beyond all human Reafon and Com- 


prehenfion. This I think eyen in your 


own Account, muſt be allow'd to be as 


great a Defect in your Performance, as 


any thing you complain of, that his Lord- 
ſhip had omitted. And therefore how 
averſe ſoever you might otherwiſe be to 
the granting of ſuch a Favour, I hope 
_ will forgive his Lordſhip, if not in 
Point of Juſtice, at leaſt for your own 

Sake. LY 


I intirely agree with you, that Chriſti- 
anity in its whole Frame and Conſtitu- 


tion, with Regard both to its Doctrines 
and Duties, Theory and Practice, is high- 
ly reaſonable; exactly conformable to 
the Nature and Attributes of God, and 
moſt effectually conducive to the true 
Happineſs and moral Perfection of Man- 
kind. But yet I muſt freely declare, 
that I cannot think the Method you have 
taken with the Deifts, and Free-thinkers, 
is likely to have much Effet towards 
their Conviction. For as Juſtice is due 
even to the Devil himſelf, I muſt here 
put you in Mind of one Thing ns. 1 "I 
take 


EY). 


Way of Reaſoning with them, and which 
I fear will hinder in great Meaſure the 


-wiſe have had upon them; and that is, 
the viſible Partiality you all along diſco- 
ver, in charging their Luſts and Vices as 

the Conſequence of their Principles. Tis 
moſt evident in Fact, that any Scheme of 


as another, may conſiſt and ſtand toge- 
ther with a wicked and profligate Life. 
The vitious and immoral among all Par- 
ties, and there are but too many ſuch, 
find ſome Way or other to elude their 
= own Principles, in Order to make Wa 
for their ſinful Purſuits, and the Grati- 
fication of their Luſts and Paſſions. 
= You are very angry with thoſe who 
make ſo free in their Declamations upon 


and you would think it very unreaſon- 
able to have their Practice in this Reſpe& 
charged upon their Principles, or aſſigned 
as the Reaſon why they cannot be con- 
vinced of the Abſurdity, and Preſumpti- 
Jon of the Claims they lay in to certain 
Powers and Prerogatives, which cannot 
belong to them ; and yet a Deift or Free- 
hinter might eaſily make even with you 
upon this Score, if you could be content 

__ 


take to be a fundamental Error in your | 


good Effect your Diſcourſe might other- 


ſpeculative Belief whatever, one as well 
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to be repaid in your own Coin, and take 
Railing for Reaſoning — 
But when you vouchſafe to argue with 
any Sort of Men, you muſt ſuppoſe them 
convincible, for otherwiſe you would 
not throw away your Time and Pains 
about them. If a Deiſt be under the ab- 
ſolute Power and Influence of his Luſts 
and Paſſions, and reſolved not to conſi- 
der or examin any Thing, that might 
take him off from, or diſturb him in his 
ſinful Purſuits, tis plain that he muſt 
be uncapable of Conviction, and it would 
be to no Purpoſe to offer Reaſons and 
Arguments againſt him; and the Caſe 
will be the ſame if you apply it to 2 
Quaker, a Presbyterian, a Church of Eng- 
land Man, or a Papiſt. In Point of Pre- 
judice, Luſt, and Paſſion therefore (which 
are undoubtedly the great Obſtacles to z 
more free and impartial Enquiry after 
Truth) you ought in all Reaſon to place 
your own Party upon a Level with 
others; and if you will not admit of 
this, you may ſtand the Ridicute of De- 
its and Free-thinkers as well as you. can, 
and return Railing for Railing at aft, if 
you cannot return Wit for Wit; but eve- 
ry impartial By-ftander I ſuppoſe mult 
look upon this, as a Scuffle of very little 
Confequence. A Deiſt if he be _ 
| uch, 


1 

lach, muſt, upon his on Principles; 
think himſelf obliged to Practiſe all the 
Duties, and ſubmit to the ſeveral Obligati- 
ons of natural Religion; and this would 
be a fair Step, and great Advance towards 
Chriſtianity. You allow that Chriſtiani- 
ty is nothing elſe but natural Religion, 
enforced upon ſtronger and more power- 
ful Motives, and directed to higher and 
nobler Ends; and conſequently you muſt, 
I prefume, allow, that Deiſm is a very good 
and ſufficient Preparative to Chriſtianity: 
Let us ſuppoſe then a fincere Deiſt, one 
who beth underftands and practiſes the 
Principles of natural Retigion, let ſuch 

an one, I ſay, come to you for farther Ad- 
= vice and Inſtructions, declaring, that he 
= 3:5 readily diſpoſed to embrace the Chri- 
ftian Religion, upon ſufficient Evidence of 


its Truth and Reafonablenefss Now this 


being the Caſe, you cannot, I think, juſtly 
reje@ him, and no Doubt x u would con- 
duct him in a ſcientifick Way, from Defi- 
nitions, Axioms, and P#ecognits, to the 
more remote, implicate, and difficult 
Concluſions. 
L could wiſhyon had obliged us, witlt 
a more ſuccin& Account of your Me- 
thod of teaching this Science; but fi 3 
you have not thought fit to be very p 
Heulay, we muft be content with | ch 
0 . 
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Hints as you have given us., The firſt 
Principle then that you lay down as the 
Foundation of the Chriſtian Faith, is 
this, that there are certain unintelligible 
Doctrines in the Chriſtian Syſtem, which 
being abſolutely above and beyond all 


human Reaſon and Comprehenfion, we 


are yet required to believe as neceſſary 
to Salvation. Tour Words are theſe, 
P. 33. But the greateſt Difficulty is 
« ſtill behind; and that is the Myſteries 


of the Goſpel, certain unintelligible 


Doctrines, impoſed upon us as Articles 
of Faith, which no mortal Man can ex- 


„plain or comprehend; and yet we are 


* told that theſe are neceſſary to be be- 
« lteved in order to Salvation, which 
% feems very abſurd and unreaſonable. 
* And here 1 muſt premiſe a very neceſſa 
ry Diſtinction, tho' very much explo- 
* ded by ſome little Scribblers, betwixt 


2 being above our Reaſon arid contrary to 
( g. The Shortneſs and Weakneſs of our 


«© Underſtandings, cannot comprehend 
«or explain many Things, that are ſen- 
« fibly and demonſtrably certain; but 
« no Man ſure will be fo weak as to diſ- 


„ believe his Senſes, and deny the cer- 
L tainty of ſeveral Effects in Nature, be- 


* cauſe he cannot explain their ſeveral 
* Cauſes, nor the exact Method, Reaſon, 


"Tb 
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« this be granted, and then let us ſee 


be whether our Patrons of Reaſon, muſt 


& not diſdain their Senſes as well as their 
Faith. If they reſolve to believe no- 
thing of which they have not adequate 
Ideas, the neceſſary Modes and Relati-' 
ons of which they cannot explain, 
<« what adequate Idea have thefe Gentle- 


4 men of Matter? what is the Eſſence 


« of it? They tell you it is an extended 
i mpenetrable Subſtance, having Parts 
* without Parts. Well, but all this while 


we apprehend nothing by this Defini- 


tion, but a Congeries of Accidents and 


 < Qualities, ſuch as Extention, Impene- 


e trability, &*c. But what is the Subject, 
the Subſtratum of theſe Accidents > 
What is the Subject to which theſe Pre- 
& dicates belong? What is the naked Eſ- 
*ſence of Matter, ſtript of all its Acct- 
* dents, which tho' inſeparable in Fact, 
may, one would think, be diſtinguiſhed 
in the Underſtanding? And one would 
be apt to imagine, that any Idea ſhort of 
this, were inadequate and imperfect. 


But does any one doubt of its Ex- 


* iſtence? Do we not diſcourſe, reaſon 
* and judge about it? And in ſhort, our 
* Notions of Spirit are as obſcure and 
* inadequate as thoſe of Matter; about 
| which, 


4 and Manner of their Production. Let 
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ters you pretend to exerciſe a Faith that 


( 20 ) 
s which, however, we argue and draw 
* Conſequences, with as much Certainty, 


* 


« as from any other Subject or Matter of 


Science. Here we have your main 


Principle upon which the Chriſtian Faith 
is to be built, together with your Evi- 
dence for it, and you cannot complain 
that I haye not quoted you fairly. I 
muſt own my ſelf to be one of thoſe 
Scribblers, who have thrown off this Di- 
ſtinction, as it is commonly underſtood 


and apply'd, or rather as ] think miſun- 


derſtood and abuſed. OF OR 
But I did not do this without aſſigning 
my Reaſons for it, and ſuch as have ne- 


ver yet been anſwered; and when any 


Man, how great a Maſter ſoever he may 


be, in arguing for a Point, ſuppreſſes 


any material Evidence againſt it, he does 


but betray and expoſe, inſtead of defen- 


ding his Cauſe. You ought to have clear- 


ed the Ground of your Diſtinction, be- 
twixt Things above Reaſon, and contrary 


to it, and have made it appear that the 


rational Belief, or Aſſent of the Mind, 
might in any Inſtance be carried beyond 


the Perception of the Underſtanding ;, but 
inſtead. of this you only raiſe a Miſt 


about the naked Eſſences, and unknown 


Cauſes of Things. And in theſe Mat- 


1 
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5 ( 21 0 
s above Reaſon, or to believe beyond 


reaſon clearly, and draw the moſt cer- 
tain and undaubted Conſequences, from 
Things of which you have no Know- 
ledge, Idea, or Percept ion, I mult own 
that this is very ſurprizing, and if you 
can clear up this Method of Belief and 
Reaſoning, I ſhall look upon you to be 
one of the greateſt, and moſt extraordi- 
nary Divines and Philoſophers, that has 
ever yet appear'd in the World, Yau 
ask thoſe whom you call Patrons of Rea- 
{on, what is the ſimple naked Eſlence of 
Matter, as abſtracted from all its Attri- 
butes and ſenſible Qualities z To which 
1 readily anſwer that I cannot tell, I 
know not what it is, it comes not with- 
in the Province of my Underſtanding. 
But before you are too haſty in drawing 


ask you, what you believe the real Eſ- 
ing cannot reach it, but it ſeems your 


ſence of Matter according to your Be- 
lief of it? Your Anſwer to this will de- 


it 


what you perceive; nay, that you can 


any Conſequence from this Conceſſion, 
you muſt give me leave in ray Turn to 


{ence of Matter to be? My Underſtand- 
Faith can, What then is the naked E- 
termine the Point, whether the real Eſ- 


ſence of Matter be not ſomething as 
much above and beyond zour Faith, as 
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6225 1 
it is above and beyond my Underſtand. 
ing. And if this ſhould be fo, I cannot 
ſee what Ground you have gain'd as a | 
Patron of Faith. Perhaps you will fay, 
that tho you know not wherein the real 
Eſſence of Matter conſiſts, yet you be- 
| Heve that Matter is ſomething really ex- 
iſting; and herein my Underſtanding 
goes as far as your Faith. That there is 
ſomething really exiſting without you, 
which you call Matter, and which is 
fome Way or other the Cauſe or Occa- 
fion of certain Ideas and Senſations ex- 
cited in your Mind, is evident in Fact, 
and as certain as Senſe it ſelf can make 
it; and therefore this is what you know 
and perceive, as well as believe; but 
wherein that Something conſiſts as to its WW! 
abſolute real Eſſence, or what it is by 
which thoſe Senſations are excited in 
your Mind, can be no more a Matter of 
Faith, than it is of Perception or Know- | 
tedge. If you ſhould receive a Blow in 
the dark, you would certainly conclude 
that Something ſtrikes mw tho' perhaps 
you know not what; for while you feel 
and are ſenſible of the Blow, you muſt 
needs perceive and aſſent to the Truth 
of this ſelf evident Propoſition, that ſuch 
an Effect cannot proceed from no Cauſe 
at all. 5 : 

Now 
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d. Now you might eall this unknown 
zot Ml Cauſe, Matter; yet ſtill that bare Name, 
a MM while it is ſuppoſed to ſtand for Some- 
7, 


thing unknown, can add no more a 6 


eal Faith, than it does to your Underſiand- 
de- Ml ing, and you can reafonably believe, no 
„more than you know, or perceive con- 
ns I cerning it. It reſts upon you here, to 
is give ſome particular and clear Inftance 
ou, Nof any one ſingle Propoſition, which you 
is believe, or aſſent to, without underſtand- 


x- Wl without having any ſettled determined 
act, Ideas of the Thing believed, which if 
ike you are not able to do, it muſt be ſtill 
ow evident that your Faith, or rational Aſ- 
Out ent, cannot advance one Hair's-breadth 
its beyond your Ideas, or the Perception of 
by Wy our Underſtanding. But in your Ac- 
in count, one may not only believe what 
of is unintelligible, incomprehenſible, and 
»w- Nabove Reaſon, but likewiſe diſcourſe and 
in argue upon it, and draw the moſt cer- 
de {Wein and undoubted Conſequences from 
aps nt. So that here is not only Faith above 
feel N Rezſon, but even Reaſon above Reaſon, 
uſt Knowledge above and beyond all our 
uth Ideas and Perceptions, and a Science 
ch without rational Evidence: For you tell 
uſe us, that tho' we know nothing of the 
dubſtance, Subſtratum, or real Eſſence of 
ow Oe 1 


ing the Signification of the Terms, or 
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Things, yet we argue about it, and draw 
Conſequences from it, with as much 
Clearneſs and Certainty, as from any other 
Subject, or Matter of Science. But this 
is certainly a very great Miſtake, and if 
it had not been made by a Gentleman, 
who is ſo much advanced above the 
Seribblers and minute Philoſophers, | 
ſhould have call'd it a very great Blum 
der. How any Thing of which we 
have no Idea or Perception at all, ſhould 
de a Matter = Science, is very hard to 
conceive, and will not, I preſume be 
well underſtood without ſome farther 
Explications Tis Pty methinks you 
had not condeſcended, to have given 


us ſome particular Inſtances, in whiciM 


we are ſuppoſed to argue about, and 
draw Conſequences from the naked ab- 
ſtract Eſſences of Things, as they exiſt 
abſolutely and in their own Nature, ot 
extra Mentem : But*tis ſufficient, it ſeems, 
to ſuppoſe or take the Thing for granted 
and to ask whether thoſe who deny it, 
muſt not diſdain their Senſes as well 1! 
their Faith. But without diſdaining ei. 
ther Faith, or Senſe, I dare undertake 
to prove that your Method of Reaſor- 
ing is impoſſible, and contrary to Res. 
ſon. That we have no Idea of Matter, 
abſtracted from all its Attributes and . 


An 3 * „ nr n 2 1 8 


FDF 
fible Qualities, 3. e. from all the Ideas 


we have of it, js very ſure, nor is it ealy 
to conceive how we ſhould; but then 1 


fay that *tis ĩmpoſſible to argue and rea- 
fon about it, impoffi ble to draw any Con- 
fequences from it, farther than our Ideas 
go. The Act of Reaſoning, in its very 
Nature and-Definition conſiſts, in arang- 
ing our Ideas ſo, as to diſcover the Rela- 


tion and Connection of any two remote 
Ideas, by a right Order and Diſpoſition 


of other intermediate Ideas; but ſince 
we have no Idea at all of pure Eflence, 
Subſtance, or Subſtratum, as ſubſtracted 


from all its Attributes and Properties, 


*tis evident, that this Idea which we 
have not, cannot come into the Account 
of our Diſcourſes and Reaſonings. A 
Man indeed may talk Non: ſenſe, as well 
as believe Nom ſenſe, and he may call 
the one Faith, and the other Reaſon ; but 


his real Faith, as well as his Knowledge 
and Reaſon if he has any, muſt be con- 
hned to his Ideas; and if this will not 


content him, he may trifle and ramble, 


he may Joſe his Way, and wander in the 
dark, but he can never argue, reaſon, 


or clear up the Truth. From hence I 
chink it is plain, that in your Way, that 


Faith which is above Reaſon, will be 


hkewiſe contrary to Reaſon; and conſe- 
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(626) 
quently that your ſeeming Diſlinckion is 
really no Diſtinction at all, but mnuſt 
bring the Matter to this, that we are 
bound under the Penalty of eternal Dam- 
nation, ts believe Things contrary to Rea- 
ſon, Having laid this ſolid Foundation, 
BY you proceed with your Account ,of the 
1 Chriſtian Myſteries, p. 31. The firſt 
bd band great Myſtery, which is at pre- 
1 4 ſent the ſtumbling Block of our rati- 
| * onal Men, is that of the holy undivided 

* Trinity : Three co-efſential co-eternal 
© Perſons, ſubſiſting in the ſame Eſſence. 
“This they ſay, is a Contradiction, that 
* one thould be three, and three ſhould 
* be one. And ſo it would indeed, if 
they ſhould be the fame in the ſame 
KReſpect; but what the Holy Scripture 
© aſſerts, is, that they are three in Per- 
* ſon, and but one in Eſſence ". | 
You are always wonderful happy in 
the clearing of Difficulties, and if you 
can make good what you here ſay, you 
will have decided this Controverſy at 
once, and we ſhall all from henceforth 
agree at leaſt in Words, whether we 
mean the ſame Thing or not. But I 
Tear, Sir, that your Zeal has in this 
Caſe been prejudicial to your Memory. 
Where I beſeech you does the Holy 


| Scripture ert this, that they are hg 
in 
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in Perſon, and but ane in Efſence ? 


Others indeed before you have pretend- 
ed to draw this as a Conſequence, and 
have accordingly ſet it up as their own 
Inference and Deduction from SCrip- 


ture; but that it ſhould be Scripture. it 
ſelf, or a- Scripture Aſſertion, was never 
1 ſuppoſe known or heard of till now. 
If you have found out any ſirch Aſſer- 


tion, in any hitherto unknown Copy or 
Manuſcript of the New Teſtament, T 


hope you will not long conceal ſo very 


material and remarkable a Diſcovery; 
but if you can produce no ſuch Evi- 


dence, I think you have here diſcover- 


ed ſomerhing, that you had much better 


have concealed. : One would think that 


ſelf. Exiſtence and originate Exiſtence, Be- 
gotten and Unbegotten, ſhould be an ellen- 
tial Difference, and that the ſame nume- 
rical Eſſence cannot be originate and un- 


originate, ſelf-exiſtent and derived; but 


this you will allow to be above Reaſon, 
and therefore perhaps it may be as im- 


poſlible, as if it were contrary to Rcuſon. 


You go on to inſtance in the Myſtery 
of the Incarnation, Cc. But ſince you 
have neither ſufficiently. explain'd your 


lelf, nor offered any Thing in Condirma- oY 
don of your! own Opinion, and have-ta 
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ken Care not to leave your ſelf account. 
able, for any one Propoſition of a clear 
determinate Meaning, I ſhall diſmiſs this 
Subject, and not drag FO into the Con- 
rroverſy againſt your Will, 


- I ſhall now proceed to examine, and 
make ſome Remarks upon the Method 


you propoſe, in Order to unite and re- 
concile the ſeveral Sects and Parties 


among Chriſtians, in one Scheme of Be- 
lief, under one Form and Model of 
external Worſhip, and Church-govern- 
ment. Now here you grant, p. 50. what 
you ſuppoſe all to be agreed in, that the 
Scripture is a plain intelligible Rule of 


Faith and Practice. You obſerve very 


well, That if it be not intelligible, it can- 


not anſwer the Ends for which it was 
given; for that no Man can be taught, 
reproved, correFed, or inſtructed, by 


what he does not, er cannot underſiand. 
And that it is Tnconfs tent, either with 
the Wiſdom or Goodneſs of God, to give 
ws a Revelation to be a Guide to Truth, 


and a Rule of” Righteo 7. which is 


not eaſy to be underſtood by every honeſt 


Enquirer, Now from hence you infer, 


* That the Holy Scriptures are in their 
* own Nature, a plain, eaſy, and intelli- 


£ * ible $ Standard of Truth and Rule of 


60 “ Feith ; 


Eg) 


„Faith; and that the Difficulties in ex- 


« plaining them are of our own making, 
« ariſing not from any Obſcurity in the 
Books themſelves, but from a natural 
« gr moral Incapacit in the Readers 


or Interpreters”, Here after you had 


granted the Scriptures to be a plain, eaſy, 
and intelligible Rule of Faith and Pra- 
ctice to every. boneft Enquirer, or to all 


who are morally diſpoſed for it, and do 


not incapacitate themſelves, you preſent- 


ly reaſſume the Grant by a natural In- 
capacity; for in Order to a right under- 


ſtanding of Scripture, in many very great 
and important Points relating to both 
Faith and Practice, you require a great 
deal of Knowledge and Skill in Lan- 
guages and Criticiſm, an Ability to ex- 
amine and compare the different Uſe and 
Acceptation of certain technical Words, 
and a thorough Acquaintance in ecele- 
ſiaſtical Hiſtory, Now theſe are Quali- 
ſicat ions, which muſt at leaſt incapacitate 


999 in a 10 of thoſe, who might be o- 


therwiſehoneſt Enquirers, and morally diſ- 


poſed to receive and obey the Truth. But 
how comes 1t about, that while you here 
maintain the Scripture to be an eaſy in- 


telligible Standard and Rule of Faith and 
Fractice to every honeſt Enquirer, and 
that it muſt be inconliſtent with the 

: Wiſdom 


2 # * . - Pn I 
* 8 - 
- we 4 —— — V — a — 
9 FW war wn pr ad kf, 0A: fs : 13 REQ apes as Laws ery + * 4 
— — - 2 . a ie 6 Ns Ong, "oO 19 Bok Co 


oy - — : 
n * A 
r : 


* 3 — 
2 — mY — 
— 1 » "EAA; 


ho 6 . , W 
a 8 * : — ORGY 
* 4 — N L Dd — A 
ew ies ] 7˖§ß«Äm?;Ls 4 abs 2 re — 
2 3 — — — 
— Bo — 8 1 1 


© ARR 0 
P et, Poor 


rr eee Coats 
eee eee eee 


2 E 
ee eee 


I 


Wiſdom and Goodnefs of God to ſuppoſe 


otherwiſe, that you ſuppoſe at the ſame 
Time, not one in a Thouſand of thoſe 
honeſt Enquirers capable of the right 
Uſe and Application of this plain and 


eaſy Rule? To what Purpoſe is it that a 
Rule is plain in it ſelf, if it is above and 


beyond the natural Capacities of thoſe 


for whom it is intended? Every Thing 


I ſuppoſe is plain and intelligible enough 
in it ſelf; and the Reaſon why we do not 


underſtand every Thing, and are not 
omniſcient, is only for Want of a natural 
Capacity. Tis inconſiſtent then it ſeems 
with the Wiſdom and Goodneſs of God, 
to give us a Rule of Faith and Practice, 
which is not plain, eaſy, and intelligi- 
ble to every honeſt Enquirer, and yet 
God has given us ſuch a Rule, which 
can only be underſtood and explain 
by Philoſophers and learned Men; nay, 
which cannot be underſtood by any mor- 
ral Man; for I hope you have not ſo 
forgot your Notion of Myſteries, or 


thoſe Articles of Faith, which are ne— 


ceſſary to be believed in Order to Sal- 
vation, and which are yet perfectly un- 


intelligible, or above and beyond all hu- 


man Reaſon and Comprehenfion. No 
Man can be taught, reproved, currefted, 


or inſtructed by what he docs not or 
N cant 


ne- 
al- 
un- 


No 


of 
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cannot underſtand ; and yet the princi- 


pal Articles of the Chriſtian Faith are 


{uch, as he does not and cannot under- 


ſtand. The Seripture therefore accord- 


ing to you, muſt be a plain, eaſy, intel- 


ligible Rule, that cannot be explain d or 
underſtood; and it muſt doubtleſs very 
much conduce to the Conviction of De- 
1 and Infidels, to be taught from ſo 


great a Maſter, that Chriſtianity is a Sy- 


ſtem of very plain obſcure, eaſy difh- 
cult, intelligible incomprehenſible Do- 


dtrine ,., . „ 
But I ſhall farther confider this, when 
come to the Account you give of a ſu- 


per-rational Spirit in Man, diſtin& from 


the rational Soul. At preſent the Diffi- 


W cuity is, how to reconcile Men in their 
| different Notions and Apprehenſions con- 


cerning external ritual Worſhip, and 
Church- government. Now here you 


| muſt allow, that the Scripture to the 
| common People can be no Rule at all 


in thoſe Matters, becauſe they want a 


natural Capacity, or ſufficient Learning 
to enable and qualify them for ſuch 


Enquiries. But you will ſay perhaps, 
that theſe unlearned Chriſtians muſt be 
ti}l inexcuſable, if they are not directed 
right and led into the Truth, becauſe 
there are learned Men enough of zati- 
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ral Capacity, who are ready to aſſiſt ther 
by due Information, and right Inſtructi. 
on. I muſt ask you then, who and where 


are thoſe Men of natural Capacity and 
Integrity, whom all unlearned Chrifti- 
ans .ought to refer to, and be determined 
by in ſuch Matters? If the Right of 
Judgment and Deciſion lies in yo, and 
the learned Men of your Party, you 
ought to make it appear and produce 
your Commiſſion, ſo as to fatisfy the 
learned honeft Men of all other Parties, 
and then you need not doubt of the 
common People. But what lurks at the 
Bottom is this, that there are no learned 
honeſt Men of any other Church or Par- 
ty but your own. If any Man is not 


of your Mind, in the diſputable Points iſ 


relating to Hereſy, Schiſm, ritual Wor- 
ſhip, and Church- government, it is for 
want of Learning or Integrity, and your 


Adverſaries are all either Fools or 


Knaves, or both. But if this be your 


Method of ſecuring the Claims and In. 


tereſts of a Party, I doubt not but there 
are learned impartial Men enough, even 
in the Church of England, to deſpiſe 
fuch a Defence. Your frequent apply- 


ing the Caſe to the Mathematics, in 


which the learned are all agreed, 13 


mere trifling. If you would have the 


Inſtance 


(35) 


it  Htance parallel, you muſt ſuppoſe the 
li- Mathematicians divided among them- 
re i ſelves, into different Seas and Parties, 
nk all contradicting and oppoſing one ano- 
ti ther, as is the Caſe with the learned 
ed Divines in the Matters you refer to; 
of and then tell me what Weight or Au- 
nd thority they ought To - have with the 


ou common People, in thoſe Matters con- 


ice cerning which they could never agree 
the among themſelves. If the Mathemati- 
les, cians were no better agreed among them- 
the ſelves about, the ſeveral Affections and 
the Relations of Number and Quantity, 
ned than the warm Party Zealots are, in 
ar- the diſputable Points relating to Ritu- 
not als and Diſcipline, and yet fhould diſ- 
nts cover the fame Heat and Rage, in con- 
or- tending for their repugnant and irre- 
tor WF concilable Hypotheſes, they might very 
our WF worthily be flighted and defpited ; but 
or WF the Caſe is quite otherwiſe, and I am 
our perſwaded your Argument will receive 
In. no Strength or Grace, by applying it to 
lere il the Mathematicks, Let a Man's parti- 
ven cular Scheme and Theory of ſpecula- 
pile WW tive Belief, and external Rites and 
ply- Modes of Worſhip and Church-govern-' 
in ment be what it will, if he ſhatl be too 
5 0 | warm and zealous in conrending. for it, 
the 


ky the whole Streſs of Chriſtianity up- 


qnee 


1 


on it, and tack the Criteria of his owt! 


Party to the Catholick Terms of Sal- 
vation and Acceptance with God ; the 
unprejudiced World will be apt to con- 
clude, that there is Something more in 
it than he is willing to own, and that 
it is not ſo much Religion and the Sal- 


vation of Souls, as the Power and In- 


tereſt of his own Party, that he is thus 
paſhonately concerned about; and how 
much ſoever a Deſign may be coloured 
or diſguiſed, it is for the moſt Part ve- 


ry eaſy to diſcover what Men are con- 


tending for, by their Manner of con- 
tending. From hence one can hardly 


be miſtaken, in gueſſing at the Reaſon of 


your Anger and Reſentments againſt that 
moſt excellent and truly Chriſtian Pre- 
late, who has ſo bravely diſtinguiſhed 
himſelf, in Defence of the civil = re- 
ligious Rights and Liberties of Mankind. 
His Lordthip's Scheme, like the Goſpel 
it ſelf, 5 a favourable and benign A,. 
pect upon the World about him, and 1s 
not calculated to promote the ſecular ex- 
cluſive Intereſt and exorbitant Power of 
a Party. He cannot juſtify any Church 
upon Earth in aſſuming the Prerogatives 
of Chriſt, and claiming a ſpiritual Ju- 
riſdiction over the Hearts and Conſci- 


ences of Men; he ſuppoſes all Men 5 


5 


be equally good Chriſtians, who equally 


ſubmit to the Authority of Chriſt, and 
who are equally and ſincerely diſpoſed 
to know and do the Will of God. The 


good Biſhop ever takes care to diſtin- 


guiſn betwixt the peculiar Tenets of this 


or the other Party, and the Catholick 
Terms of Chriſtian Communion and 


Ae with God. Now this 1s 


treating Mankind fairly, and doing as 


one would be done by, for which it 


cannot be expected, that Men of your 
Caſt in Controverſy ſhould ever ae 


his Lordſhip. 


Before ] quit what relates to his Lord- 
id, I muſt here take a little Notice of 
the Abuſe you offer him, with Regard to 
his Notion of Sincerity. You have of- 


ten wondered you ſay, p. 61. What 


= Keaſon ( (except Rea 3 of State, which 
* are always out of t 

" « influ a Prelate of great Learning 

* and Sagacity, to ſcatter ſuch a loofe 

© indigeſted Notion among the giddy 

* unſtable Multitude ; and to make it, as 

1 The ſeems to have done, the chief, if not 
the only Qualification for our Accep- 


% tance With God. The common 


* and popular Notion of Sincerity, 1s a 

© plain, open, and undiſguiſed Behaviour; 
and a fincere Man is one that ſays 
| 32 „.at 


Queſtion) ſhould. 


(36) 


& what he thinks, or means what he 


© {ays. And I. can aſlure his Lordſhip, 


my whatever Intention he. might have, 
this is the Senſe in which the . 
2 lity of his Friends and Admirers un- 


< derſtand it, who upon his great Au- 


< thority ſpeak Peace to their Conſci- 
< ences, and think themſelves juſtify'd 
before God and Man, for profeſſing 
< openly what they really and ſincerely 
75 * believe, be it in its own Nature true 

© or falſe: So that at this Rate there i 1s 


no ſuch Thing as poſitive Truth in 


« the Goſpel; or if there be, it is not 


% neceſſary to Salvation that it ſhould 


< be known; there is at this Rate, no 
e neceſſary Connection betwixt evange- 
& Jical Truth and evangelical Holineſs;: 
„So that had there been no Scripture 
wen by Inſpiration of Gd, a Man 


© might have been perfed and throughly 
wn 9s nijned to all good Works ', You 


here charge upon the generality of his 
Lordſhip's Friends and Admirers, a ve- 


ry groſs and dangerous Notion of Sin- 
2 in which Senſe you ſay his Lord- 


ſhip has been generally underſtood, what- 
ever he intended, and- that Men ſpeak 
Peace to their Conſciences herein upon 
his Lordſhip's Authority. I believe 1 
may claim at leaſt, the Honour of 35 

large 
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arge an Acquaintance, among his Lord- 
ſhip's Friends and Admirers, as you can 


pretend to; and yet ſo far as my Ac- 


quaintance or Information go, I can aſ- 


' 


ſure his Lordſhip, that the quite con- 
trary to all this is true. And if you 


cannot produce any one learned Divine, 


or Caſuiſt, who has ever conſidered or 
treated of religious Sincerity in this 
grols miſtaken Senſe; if you cannot 
ind any one learned Man among his 
Lordſhip's Friends and Admirers, who 
has eſpouſed his Cauſe, or appeared in 
his Defence, and who has thus under- 
ſtood his Notion and Account of Sin- 
cerity ; nay, if you cannot produce any 


of thoſe among the Generality of his 


Eordſhip's common Friends, and un- 


| learned Admirers,. who have ever been 


led into ſuch a Miſtake by his Lord- 
ſhip's Writings, or who ſpeak Peace to 
their Conſciences upon any ſuch Foun- 


dation; I fay, if you can do nothing of 


all this, as J yerily believe you cannot, 
| muſt here appeal to the Publick, whe- 


| ther you are not obliged ſolemnly to 


repent and humble your felt before 


Cod, and to ask Pardon of his Lord- 


hip, and the World, for this open and 
notorious Piece of pure Calumny and 
dcandal? Sincerity in his Lordſhip's 

> Account 


11 
>, *T 


(38) 
Account conſiſts, in a Man's acting up 
with Steadineſs and Reſolution, to that 
which ſhall appear juſt and reaſonable 


to his own Underſtanding, after a fee 
impartial and unprejudiced Enquiry. 


IJ have never met with any one of his 
Lord{hip's Friends who has underſtood 
him otherwiſe, and I think it is hardly 


poſſible for any Man without the deep- 


eſt Prejudice, and willful Blindneſs to 
underſtand him in any other Senſe. His 
Lordſhip's Notion of Sincerity 1s evi- 


dently the very fame with that, which 
you have been forced to eſpouſe and de- 


clare for your ſelf; but the Difference 


lies here, that his Lordſhip can allow 
Men to be very ſincere and honeſt in 


their Enquiries (conſidering their diffe- 
rent Capacities, Talents, and Opportu- 
nities) tho' they ſhould after all, differ 
very conſiderably in their Judgments 
concerning ſeveral ſpeculative Points of 
Belief, and the different Rights and 
Modes of external Worthip, and Church- 


government; whereas you (for ſuch 
ſeems to be the Complection of your 
Conſcience) can allow no Man to be im- 


artial and unprejudiced in his Enqui- 
ries, till he comes into your Scheme, 
and makes himſelf of your Party. For 
my own Part, tho” I can eaſily grant wow 
44 | | - a Man 


TJ 
Man might be very ſincere and honeſt 
in his Enquiries, who ſhould give into 
the Scheme which you have here ad- 


vanced; yet I am apt to think that his 
ſuppoſed Clearneſs, or great Satisfaction 
in it, muſt be owing to a certain Defect 


in his Underſtanding, which he is not 
ſenſible of. In your Way of Talking it 


might ſeem a little unaccountable, how 


2 Man's being actually in the Right in 


all the Parts of his religious Scheme, 


ſhould be neceſſary to Salvation, and yet 


that there are ſome Errors in Judgment 


concerning ſuch Matters which are not 
damnable. Now to clear up this Diffi- 
culty you have found out a very remark- 


able Diſtinction ; and you tell us, p. 63. 


* Tho I do not pronounce every Error 
*of Judgment to be damnable, God 
« forbid! yet I do aſſert, that ſo far as 


„we are in Error, ſo far are we out of 


* the Way of Salvation, tho' we fancy 


* we are in the Right *, I cannot eaſily. 


reconcile what you ſay here, either to 
Truth, or common Senſe. Lou allow 
that there are ſome Errors in theſe Mat- 
ters which are not damnable. No, Gad 


ſurbid and yet all Error, ſo far as a 


Man 1s in it, puts him out of the Way 
ot Salvation. If therefore he be really 


in it, it muſt really put him out of the 


Way 


' 
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Way of Salvation, but if he be only i in 
Danger of it, or inclined towards it, it 
can only endanger his Salvation. I can- 
not perceive the Difference betwixt 1 
damnable Error, and an Error that puts 
a Man out of the Way of Salvation: 
But what you ſeem to aim at 1s this, that 
Men may be partly out of the Way of 
Salvation, and partly in it. Some Errors 
put a Man quite out of the Way of Sal- 
vation, and ſome but half Way, or part- 
ly out. Perhaps it may be owing to the 


Dullneſs of my Apprehenſion, but I muſt 


own that I cannot conceive this; It feems 
to me that every Man muſt be either i in, 
or out of the Way of Salvation, but if 
there be a middle State, I would' ask 
what muſt become of this middling fort 
of People, will they be either ſaved, or 
damned, or neither? And finte all Er- 
ror is not damnable, and yet all Error 
fo far puts a Man out of the Way of 
Salvation, I would ask, how far 500 
your principles 2 Man may be ſaved, 
out of the Way of Salvation? I hope, 

ou will take ſome proper Opportunity 
farther to clear up and ſettle this very 
important Point. If you would do this, 
it might poſſibly give you an Occaſion 


td diſcover all the dark Receſles of 2 


Scheme, which I find you have not hi- 
therto 


42) 
therto thoroughly examined. But I muſt 
not forget the oracular Deciſion you have 
made, concerning the Point of Schiſm, 
between the Church and Diſſenters; 
which I the more willingly take Notice 
of, becauſe it may ſerve as a notable In- 
Nance of your Skill and Authority in 
deciding Controverſies, 9. 58. The Na- 
ture and Guilt of Schiſm, is yet plain- 
er to be underſtood, as depending on 


« fewer and more fimple Ideas; ſo that a 


moderate Share of Underſtanding, with 
« due Attention, Sincerity, and Ingenui- 
ty, cannot fail to give a Man a right 
* Notion. of it: And did I not know 
the monſtrous Artifice and Impudence 
« of ſome of the Leaders, and the more 


| ©than ſuperſtitious Credulity of the 
Herd; I ſhould be as much ſurpriz'd 
at the ſeveral Separations from the 


„Church of England, as I ſhould, to 


| * ſee a whole Nation at Logger-Heads 


* upon the Queſtion, whether a Trian- 
*gle had three Sides as well as three 
Corners; and yet they all talk gravely 
*of their Reaſon, and offer many Rea- 


* ſons, as they call them, for their Sepa- 


ration, which conſiſt of a certain Cant, 
dan odd Form of incoherent Words 
* uttered with a formal Countenance, 
* which are handed thro' the Crowd, 


* by a few, who are in the Direction of 
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the Party; who muſt certainly A& up 
&« on Reaſons, but ſuch as they dare not 


c own to the abuſed Multitude, who 
<* are led by the mere Force of empty 
& Sounds, artfully. apply'd, into the moſt 


« abſurd Notions, and unreaſonable Pra- 
4 ices. There is, for inſtance, a natural 
« Malignity.in the Words Popery, Popiſb, 
ce Anti-cbriſiian, the Maſs, Hierarchy, &c. 


the Sound of them implies Error, Con- 
« fuſion, Tyranny, the Devil and all his 
& Works. On the. other Hand, there is 


* a Soul-ſaving Sweetneſs, a native Be- 


* nignity in the Words, Proteſtant Reli. 
gion, Goſpel Ordinances, Moderation, 


* Edification, &c. by a right Applica- 
* tion of which, the Populace among 
« them are as abſolutely led and direct- 
* ed, as any. Piece of Machinery upon 
Mr. Powel's Theatre.-—---Upon the 
© whole they make as unreaſonable Pre- 
* tences, to Reaſon, and Freedom of 
Thought, as their Brethren the Free- 
thin lers, and I muſt take the Liberty 
* to ſay, that till they are able to prove, 
_ © by a clear and evident Chain of Rez- 
jon, that the Terms of Communion 
with the Church of England are un- 
* reaionable and ſinful, they muſt not 
take it ill to be told, that they are 
* guiity of Schiſm, or a cauſeleſs Sepa- 
© raiton from a ſound Branch ef the Ca- 

5 Etholick 
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« tholick Chürch. Nor will it avail 


them any Thing to infiſt upon their 


« Sincerity, a Plea that may with as 


much Propriety, be urged in Defence, 


© of Treaſon, or Horſe-ſtealing, as of 
« Hereſy or Schiſm“. Such a Piece of 
Don.Quixotiſm as this, might have pals'd 
perhaps as a-notable ſmart Declamation 
in an Univerſity, and have been kindly 
taken by ſome implicite believing Zea- 
lots, who come to Church on Sundays 
only to be furniſhed with Matter of 


Rallery for the Week. But many Things 
winch might do well enough among 


Friends, are not ſo proper for a more 
general Inſpection. The World will 
certainly diftinguiſh betwixt Railing, 
and Reaſoning; and therefore I cannot 


but wonder you ſhouſd truſt this ts 4 
publick Examination and Scrutiny. | 


However, you acted prudently in Con- 


cealing your Name, ſince it can never be 


either for the Intereſt or Honour of thoſe 
who are imploy'd in ſuch Work to be 


perſonally known. As to the Diſſenters 


taking it ill to be call'd Schiſmaricks, you 
need not be in any Pain, Sir. For after 
{o frank a Declaration of your Kindneſs, 
dare engage for them, that they will 
not think any Thing you can ſay to be 
2 Matter of much Scandal; and they 

5 4 ___ ought 
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1 (44) 3 
ought rather I think to Glory in it, that 
you have ſo ill an Opinion of them, af- 
ter you have ſo plainly diſcovered your 
great Abilities againſt them. Whatever 
the Separation be betwixt the Confor- 
miſts and Non- conformiſts, it is certainly 
mutual, and they both equally and alike 
ſeparate from one another. Suppoſe then, 
that to carry on the Jeſt, I ſhould ſer 
the Ark of Scotland againſt you, and tell 
you roundly, that till you can prove by 
a clear and evident Chain of Reaſon, that 
the Terms of Communion with that Ark 
are unreaſonable and ſinful, you muſt 
not take it ill to be told that you are 
guilty of Schiſm, or a cauſeleſs Separa- 
tion from a ſound Branch of the Carho- 
lick Church. If you ſhould ſay, that the 
Model of Government, and Terms of 
Communion in that Church, have been 
already ſufficiently demonſtrated to be 


_ . unreaſonable and ſinful, by many able 


and learned Men; a true Air Man will 
aàs abſolutely deny this, and as poſitive- 
ly inſiſt on the contrary; and then he 
would be even with you, and have ſaid 
as much in Defence of his own Church, 
. 2s you have in Defence of yours, But 
what do you here mean * a found 
Branch of the Catholick Church 8" Is 
your Church /ound in every Thing, : 


„ 


ail Points of Faith and Practice without 


Exception? Have you nothing amiſs 
among you, no Flaws in the Conſtitu- 
tion, nothing at all that needs Amend- 
ment? If this be the Caſe you are very 
happy, perfectly ſound. indeed, and 'tis 
great Pity you ſhould not be able to make 
it appear, by a clear and evident Chain 
of Reaſon; this however I ſuppoſe, is 
what you will not pretend to make as 
evident, as it is that a Triangle has three 
Sides as well as three Corners. If there- 
fore you muſt content your ſelf with be- 
ing ſound in Fundamentals, found in 


all the Eſſentials of I or in 
atholick 
Terms of Communion, and Acceptance 


erery Thing relating to the 


with God; if this be the only Soundneſs 
= can reaſonably pretend to, why, I 
beſeech you may not other Churches, 
other Branches. of the Catholick Church 
| be as ſound as yours, notwithſtanding 
their different Form and Model of ex- 


ternal Worſhip and Church-government > 


All true Chriſtians who believe and pra- 
ctice every Thing the Scripture has made 
neceſſary to Salvation, muſt I ſuppoſe be 
of one Church and one Communion, 
even of the Catholick Church, whatever 


other Marks and Characteriſticks they 
may be diſtinguiſhed by, with Regard 


to 
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to external Diſcipline, and Modes of 
Worſhip. If that Faith and Repen. 
. tance which the Goſpel requires as the 
Means of our Juſtification and Accep. 
tance with God, be not ſufficient to Ca- 
tholick Unity and Communion, unleſs 
Men agree likewiſe, in one external Form 
of. Church-government' and- ritual Wor- 
ſhip, t plain, there can be no ſuch 
Thing as a Catholick Church upon Earth; 
but the Church of England in particu- 
lar, and all other Churches muſt be 
Schiſmatical with Reſpect to each other, 
And this will conſtitute not the Catho- 
lick Church, or the ſpititual Kingdom 
of Chriſt, but a confuſed Medley and 
Jumble of ſecular Parties and Fa&tions, 
When thoſe who ſhould- be the Mini- 
ſters of Peace and Keconciliation, not 
contenting themſelves with the Catho- 
lick Terms of Commuritoen-as laid down 
in Scripture, ſhall form Parties and Fa- 
ctions, upon ſecular Views and Intereſts 
of their own, and endeavour to fave 
Mens Souls by ſetting -the World toge- 
ther by the Ears, they make themſelves 
the Subjects of Ridicule; and the Rid: 
cule will be juſt from what Quarter ſo- 
ever it comes, and tho? it ſhould be laid 
in by Atheiſts, Deiſts, and Infidels. But 
however you may ſometimes to _—_— 
| uri 
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Turn cry up our legal Church Conſti- 


tution as the beſt in the World, I could 
name you many Things, which have been 
loudly and bitterly complain'd of, by 
the Gentlemen of your 'Principles, as 
reat and ſore Evils in the Church as 
eſtabliſhed by Law. What, I beſeech 
you in the Name of a high Church-man, 
can you think of a Church that has ſo 
far betray'd her Truſt, and the Chriſtian 
Cauſe, as to have given up and ſubject- 
ed all the Powers and Spiritualities of 
Chriſt's Kingdom to a Civil Juriſdiction? 
What, upon your own Principles, can 
you think of a Church that claims I 
know not what ſort of Authority, after 
ſhe has given up and ſworn away all Au- 
thority to the Crown? I hope, Sir, you 
are a good Church-man, and that you 
do not repent your Oaths, and therefore 
if you can find any Authority, that is 


neither Eccleſiaftical nor Civil, nor of 


any Sort or Kind whatever, I ſhall rea- 
dily ſubmit to you in all Matters, which 
may happen to fall under ſuch a Juriſ- 
diction, Now ſetting aſide the Autho- 
rity of the Church, which, I hope we 
may lawfully do, after the Church her 
ſelf has renounced all Authority upon 
Oath, I would fain know what Obliga- 
non the Diſſenters are under to Confor- 


mity, 
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mity, or how they come to be Schiſma- 


. ticks, for not worſhipping God according 


to the human Rites and Forms of the 


Church of England? It will be to no 


Purpoſe here to ſay, that the Terms of 
Conformity are not in themſelves ſinful, 
or that nothing is required upon the 
Foot of any human Authority, but Things 
indifferent ; for let this be ſuppoſed at 
preſent, let the Things required be in 
their own Nature and common Uſe ever 
ſo indifferent, or even trifiing, yet {till 
where there is no Authority there can 
be no Obligation to Obedience, and the 
Juſtice and Equity of throwing off any 
Claim of Authority, where there 1s no 
Right, will always be a ſufficient Rex- 
ſon for Non-ſubmiſhon. Beſides, if the 
Things impoſed are indifferent, 'why are 
they made neceſſary 2 Nothing I think 
can be more abſurd, than to pretend by 
any human Authority to alter the Na- 
ture of Things. If the Croſs in Bap- 
tiſra, for Inſtance, is indifferent, why 1s 
it inſeparablely looked on as a divine In- 
ſtitution? And why muſt Children be 
deny'd Baptiſm, if their Parents cannot 
be ſatisfy'd in the Expediency or Lawful- 
neſs of it 2 Let me add, that Things 
which are in their own Nature indiffe- 
rent or lawful, may not appear ſo to 

every 
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or an unavoidable Tenderneſs of Con- 
ſclence, may ſometimes occaſion even 
groundleſs Scruples, where there is no 
ſinful Prejudice or Paſlion in 
And muſt all ſuch be excluded from 
Chriſtian Communion, and given to the 
Devil only for want of a better Un- 


derſtanding, or a ſtronger Faith? The 


Church J ſuppoſe, as a tender Mother, 
ought to take a prudent Care of all her 
Children, and not nouriſh and cheriſh 


the ſtrong and healthy only, and caſt 
the weak and ſickly away, If a weak 


or fickly Child has an Averſion to a 
particular Dith, tho' perhaps it may be 
owing to his Diſtemper, why ſhould he 
be cramm'd with it, or caſt out of the 
Family and the Mother's Boſom to perith 
for want of Food, becauſe he cannot 
feed as the ſtrong and healthy do? You 
may ſuppoſe therefore if you pleaſe, that 
the Diflenters are under a natural Inca- 


pacity to Conformity, let their Scruples 


if you pleaſe be owing to an incurable 
Weakneſs of Underſtanding, yet ſtill 
you ought to remove the Ground of 


thoſe Scruples, eſpecially when by your 
own Acknowledgment the Matter of 


their Complaint 1s only Things indiffe- 
rent, and ſuch as may be altered at Plea- 
5 8 fures 
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ſure. The Church might certainly leave 
Men to their Liberty in Things indiffe- 
rent, and this is all that is deſired. To 
deſtroy Liberty in Things indifferent, is 
to exerciſe Authority only for Authori- 
ty's ſake, which is the more inexcuſable, 
becauſe it lays the Impoſer under a Self- 
condemnation, and the neceſſity of con- 
feſſing the Impoſition to be needleſs. I 
have ſaid all this upon your own Sup- 
poſition, that the Terins of Conformity 
are in all Reſpects Lawful; yet it will 


not follow from hence that they are ne- 
ceſſary, or that we are under any Obli- 


gation of ſubmitting to them. But after 


all, the Lawfulneſs of any mere human 


poſitive Rites and Inſtitutions, in the 


Worſhip of God, has never yet been 


clear'd. Let a Thing be ever ſo indiffe- 
rent or lawful in its own Nature, and in 
civil and common Uſe, yet it cannot be 
tnfer'd from hence, that Men may intro- 
duce and practiſe it in the Worſhip of 
God, under a ſpiritual and religious ſig- 
nification ;- becauſe this takes the Thing 
off from its natural and common Ule, 
and applies 1t to another Purpoſe with- 
out any ſufficient Authority. Doubtle!s 

ou would think your ſelf very well ju- 
ftify'd in any of the Rites and Cere- 


monies of the Church, if one ſhould. 


not 
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not be able to produce any clear expreſs 
Texts in which they are forbidden; and 


yet this is evidently a wrong Rule, and a 
Principle upon which a Thouſand other 
Ceremonies and human Inſtitutions might 
at any Time be introduced, and the Chri- 
ſtian Service rendered more grievous and 
burdenſome than the Law of Moſes. 
And it will be no good Anſwer to this 
Queſtion, who hath requir'd theſe Things 
at your Hands, to ſay that they were 
not forbidden, or that they were only 
in themſelves Things indifferent. 

A Man might kill a Calf in his own 
Houſe, eat ſome Parts of it and burn 
the reſt, and this in its natural and com- 
mon Uſe would be an indifferent Acti- 
on: But who will ſay, that therefore 
the Church may inſtitute Tuch a Practice 
in her publick Service, as à Part of Reli- 
gion and divine Worſhip? The extreme 
Difference in theſe two Caſes muſt be 
vilible to every Body. The Sacrificing 
of Dogs in the Temple was no where 
forbidden in the Law of Moſes, and 
yet we know that ſuch an Offering 
mult have been an Abomination to the 
Lord, And why the Sacrifice of a Dog 
ſo abominable more than that of a Goat? 
| ſuppoſe it would be hard to find any 
Reaſon in the Nature of the Thing. But 
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the true Reafon is plainly this, becauſe 
there was a Command in the one Caſe, 
and none in the other. 

It might be wiſhed therefore, that thoſs 
Sho are ſo fond in ſome Caſes of 1mita- 


ting the Legal Prieſthood, and introdu- 


cing rea] Sacrifices into the Chriſtian 
Service, would but conſider how punctu- 
ally theſe Levirical Prieſts kept to their 
divine Inſtitution, and never receded 
from it in any one Particular, but God 
in ſome remarkable Way or other, diſco- 
vered his Indignation and Diſpleaſure. 

_ Theſe Conſiderations, to mention no 
more at preſent, ſeem to me to have 
ſome weight in them; but J hope you 
Will take a proper Opportunity to make 
the contrary as evident, as that a Trian- 
ole muſt have three Sides, as well as three 
Corners; and that the Biflenters are ſtill 
28 inexcuſable in their Separation, as Trai- 
tors and Hoiſe-ſtealers. 

Having thus knock*d down the Diſſen- 
ters, you proceed in the ſame Maſterly 
Way, to put an End to the Trinitarian 
Controverſy, p. 65. And as for our 
* Arian Adverſaries, who talk more of 
* their Reaſon, and as much of their 
* Sincerity, as the Schiſmaticks; the 
* learned World will ſoon have a very 
© mean Dying of either, unleſs they 
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quit their Pretenſions to both, after 
< having been fo clearly, ſo rationally, 
ſo learnedly confuted, by thoſe many 


*« eminent Defenders of the Catholick 
„Faith, that have of late gloriouſly di- 


_ « ſtinguiſhed themſelves in that Contro- 
*«verſly”. What the learned World will 
coaclude concerning theſe Defenders, or 


what Reputation they will ſecure to 
themſelves by that Time the Contro- 
verſy is ended, I cannot exactly deter- 
mine; but one Thing I am pretty ſure 
of, that the learned World muſt have but 
a mean Opinion of your Performance, 


and that the Caſe of Orthodoxy is very 


| little indebted to you for its Defence, 


But you ſeem to have been aware, that 


your Scheme could not be defended up- 


on the Principles of Reaſon, and there- 
fore not daring to venture your ſelf far- 
ther among theſe Quick-ſands, you think 
it expedient towards the Cloſe of your 
Book, to become Inviſible, by quitting 
the Body and the rational Soul, while 
you aſſume the Character, and talk in 
the Quality of a Syper-rational Spirit. 


And having thus left the Regions of 


Mortality, ſoar'd above the third Hea- 


vens, and Clothed your ſelf with myſte- 
rious inacceſſible Light; you look down 
with Majeſty and Contempt upon thoſe: 
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. 
poor groveling Creatures, who have no 
other perceptive Powers but Senſe and 


Reaſon, and who for want of ſpiritual 
culties, are as much inferior to your 
ſuper- rational Dignity, as a Worm 1s to 
an Angel. Tou tell us, p. 66. That 
< there are in every true Chriſtian, three 
* diſtin& Conſtituent Principles, Body, 
* Soul, and Spirit; each of which have 


e their diſtinct Powers, Faculties, and 


« Oftices”. Here 'tis plain, that you 
conſider the Spirit as an immaterial Sub- 


ſtance, or Subject of Agency and Proper- 


ties diſtin&t from the Soul. You juſt af- 
ter indeed call the Spirit a Faculty, but 
then you call the Soul it ſelf a Faculty 
too; from whence one would think, that 

u make no Diſtinction in your Philo- 
ſophy between Subſtances and Attributes, 
Agents and Faculties, or at leaſt, that 
you know not what to make of this Spi- 
rit, nor are much concerned what other 
People think of it, provided they will 
but allow you to have ſaid ſomething 
Extraordinary ; and this I ſuppoſe will 
be readily granted. You leave us at 
Liberty, to ſuppoſe this Spirit to be a 


Subſtance or a Property, a Subject, a Prin- 


ciple, a Faculty, or what we pleaſe. For 


my own Part, I am not much concerned 


to enquire what it is; but 1 ſhall ſettle 
| e wtf he 
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the Account with you, in Reference to 
the Body and the Soul of Man, and ha- 


ving allotted theſe theit due, you will 
have my free Leave to make the moſt of 


what remains for the Spirit. It may be 


worth while here to conſider the Reaſon 
you aſſign, why there muſt be ſuch a Spi- 
rit in Man, as a Subject or Principle of 
Actions and Properties, diſtin& from the 
rational Soul. And that is, becauſe 
otherwiſe as you imagine we could have 
no poſhble Communication with the ſpi- 
rituat World, or be capable of forming 
any Ideas but of bare material Objects. 
For you tell us, that, * By our bodily 
„ Senſes we converſe with this material 
„World, ſurvey the ſeveral Parts of Mat- 
© ter, examine their Forms, Bulks, Di- 
* menſions, and other ſenſible Qualities : 
* From hence we raiſe Ideas, which are 
* lodged in the Memory, or painted on 
the Imagination, and to judge of theſe, 
* to compare their ſeveral Habitudes and 
* Relations, and draw Concluſions, 1s 
the whole Province of Reaſon ”. 

Here you would perſwade us, that the 
rational Soul has no Ideas or Perceptions 
but thoſe of Senſation only, ſuch as are 
excited in the Mind, by the Impreſſions 


of material Objects upon the Senſories or 


materia! Organs, as the Ideas of Exten- 


fon, 
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fron, Solidity, Figure, Motion, Colour, 
| Sound, &c. and conſequently that with- 


out ſome Principle or Faculty ſuperior 
to Reaſon, we could never; form any 


Idea of a ſpiritual Being, or of any Thing 
but material Objects, and their ſeveral 


Modes, Relations, and Analogies to one 


another. I would here ask you in the 


firſt Place, whether thoſe Ideas of Sen- 
ſation before mentioned, are not them- 


ſelves purely immaterial, and Modifica- 
tions of the ſpiritual immaterial Soul) 
Thoſe Ideas which are the immediate 


Objects of your Senſe and Perception, 
are certainly immaterial; and tho' they 


give you Notice of the ſeveral Proper- 
ties and Relations of Bodies without you, 


yet the Ideas themſelves I ſuppoſe are not 
Matter, or any Thing Corporeal. And 


therefore in theſe very Senſations, you 
know as much of Spirit as you do of 
Matter; you hereby perceive certain 
Modes and Attributes of Spirit, and this 


1s all that you can know of Matter. 
But then you here allow farther, that 
the Soul has a Power of reflecting and 
reaſoning upon, of abſtracting, compound- 
ing, and comparing its Ideas, in order 
to diſcover their mutual Habitudes and 


Relations, by which we form Propofi 


tions, and come to the Knowledge of ge- 
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flecting upon theſe rational Operations 
of the Mind, which are themfelyes the 
Objects of our Perception, we: derive and 


Appearance in the whole Syſtem of Be- 


| abſira® Truths, Now by re- 


form to our Telves an intirely new Set 


+ £ 


or Claſs of Ideas, as diſtinct and diffe- 


rent from the Ideas of Senſation, as the 
neceſſary mechanical Motion of a Body, 
is from the intelligent free Agency off. 4 
Spirit. In this Way we come by the Ideas 
of Perception, Volition, Intelligence, Rea- 
ſon, Liberty, ad ive Power, &c. and 1 hope 


you will a that theſe are repreſen- 


tative of any Thing in Bodies, or that 


the abſtracting, compounding, compar- 
ing, and reaſoning about theſe and ſuch 


like Ideas, can carry us no farther than 
the material World. Again, by reflect- 
ing upon our ſelves, and the rational 
Operations of our own Souls, we find 
that our rational free Actions, have cer- 
tain Relations of Fitneſs or Unfitneſs, Con- 
formity, or Diſconformity to the Nature 
and Reaſon of Things; and from hence 
we form the Ideas of Wiſdom and Folly, 
Fuſtice and Injuſtice, Right and Wrong, 
and the ſeveral Modes and Relations of 
Virtue and Vice, moral Good and Evil, 
which are ſimply and purely Attributes 
and Qualifications of Spirit, and of 
which we find not the leaſt Trace or 


dies, 


6 
dies, or the material World, Having 
thus obtain'd the Ideas of Intelligence, 


Wiſdom, Liberty, and active Power, to- 
gether with the ſeveral moral Relations of 


our rational free Actions, we form an Idea 
of God, or a Being of infinite abſolute Per- 


fection, only by attributing all the li- 


mited finite Pexfections we find in our 


ſelves, to God in an infinite degree, and 
removing from him whatever we con- 
ceive as implying any Thing of Weak- 
neſs, Defe&, or Imperfection. Here then 


is a rational, intelligible, and account- 
able Method of communicating with 


the Spiritual M. orld, and with God the 
infinite Spirit, without your Contrivance 
of a ſuper-rational Spirit in Man, di- 
ſtin& from. -the rational Soul. And 


therefore ſhould we ſuppoſe this Spirit 


to be a mere Phantom, and Creature of 
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ing our 7 Feliciy. From 1 5 


perhaps it may appear, that what you 


call a moſt certain Metaphyſi cal Axiom, 


That nothing can be inthe Underſtand- 


ing, that was not firſt in the Senſes, that 
this, I ſay, is fo far from being moſt cer- 


train, that there is nothing either of 


Truth or common Senſe in it. And in- 
deed when the Method of forming our 
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Ideas of ſpiritual intelligent Beirigs, had 


4 ern i +714 1 : 1 LS ot F; FT 
been ſo clearly and demonſtratively ex- 


plain d and accounted for by the new 
Philoſophers, upon the Principles of Rea- 


on, tis wonderful methinks that fo great 


a Miſter at this Time of Day, ſhould 
throw it all off, without aſligning any 


Reaſons. againſt it, and fly to an old ex- 


ploded ſenſeleſs Axiom, in the Pagan 
Philoſophy, and to the new and vain Pre- 
tence of an immediate Inſpiration, and 
the Intuition of the Loos, the eſſen- 
tial Wiſdom and Reaſon of God, by a 
ſuper-rational Spirit in Man, diftin& from 


the rational Soul. However, if you 


will but do that Juſtice to the. Soul of 


Man, as to allow her, her own proper 


Ideas of Senſation and Reffection, as they 
ſtand already in our publick Lifts, I ſup- 


poſe it may be long enough before you 


will find a third and diſtin Claſs, as pe- 
culiar to the Spirit. This I think 1s 
plain, that you have not obliged us. 
with any ſuch new Ideas; which gives 
one a ſhrewd Sufpicion that you had no 
ſuch to produce, and that not being able 


to talk clear and conſiſtent Senſe, upon 


the Subject you had undertaken, you 
were yet reſolved, rather than ſay no- 


thing, to talk unintelligibly about it. I 


have the Honour to be acquainted with 
ieveral Gentlemen of good Senſe, and 
H 2 con- 
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conbderable Abilities, both. amon the | 


modern Orthodox, and modern Here- 
ticks, but cannot find one Man 'who 
pretends. to have the leaſt Notion ot 
this ſuper-rational Spirit, or what its 
Ideas, Perceptions, and Operations are; 
and yet was there any ſuch Thing, tho 
the carnal and rational. Man perhaps 
might not underſtand it, doubtleſs the 
ſpiritual Men muſt, unleſs the Spirit be 
ſuppoſed faſt aſleep. in them too, as ha- 
ving never been once awakened by Bap- 


tiſm and Regeneration. If there be any 


Secret in the Application of that fort | 


of Baptiſm, which is neceſſary to awa- 
ken this Spirit by Regeneration, you 
would have done well to have Reveal'd 
this Myſtery to the World, and when 

ou found us ſuch perfect Idiots in 
Theology, and the Doctrine of Spirits, 
methinks tis great Pity you ſhould have 


left us ſo without your farther Aſſiſtance. 
But ſince you pretend to ground this 
Diſtinction, or rather Confuſrn of intel- 


ligent Subjects. Souls, and Spirits upon 
Scripture, it may not be amiſs perhaps 
to take a little Notice of what you ſay 
upon that Score, P. 68. From theſe 


« three diſtinct Principles, ariſes that Di- 
be ſtinction in Holy Scripture, between 
* Tæ gu, the carnal Man, the bu 


or natural Man, and the II eU, 
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cc or ſpiritual Man. ö The carnal Man is 
“under the Dominion of the Fleſh, 


„ whoſe whole Delight is in gratifying 
&« his fleſhly Appetites, and theſe make 
up the Bulk of Mankind, and differ 
from the natural Man, as a ſagacious 


* Brute does from a Man of Senſe. The 


« natural Man is he that has Tmproved 
« his rational Faculties, and prefers the 


« exerciſe of his Underſtanding, before 


the Gratification of his Senſes; theſe 
« zre the great Maſters of Reaſon, the 


« Leaders of the Free- thinking Tribe, 
«cunning States-Men, acute Philoſo- 
« phers, good Linguiſts, and Orators; 


but yet are as much Inferior to the 
* ſpiritual Man, as the moſt illiterate 
* Labourer or Mechanick, to the moſt 
“ ſubtle Philoſopher and Politician. Theſe 
three diſtinct Principles, have their 
proper Objects adapted to them, in the 
© moſt exact Harmony and Proportion. 
** So that as in the natural Body, the 
Eye cannot perceive the Harmony of 
* Sounds, nor the Ear apprehend the 
“Beauty of Colours, nor the Symmetry 
* of Proportion, nor any one Senſe taſte 
dor apprehend what are the proper Ob- 
* jets of another; and as the united 
* Power of all the Senſes cannot appre- 
hend, much leſs demonſtrate any ab- 
* ftrat Truth, no more than a Man can 
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< ſmell a Syllogiſm, or eat a Demonſtra, 
tion; ſo, neither can all the Powers 
„ of Reafon apprehend thoſe ſpiritual 
Truths, and ; Myſteries of Religion, 
which are only to be apprehended by 
« the Spirit; which is with Regard to 
«them, the fame as the Organs of Senſe 
are to their proper Objects. Hence it 
is evident, that he who would judge, 
determine, and purſue, the practical 
* Concluſions of thoſe Determinations, 


* about the Nature and Properties of 
_< ſpiritual. and divine Things, by his 
 * Reaſon, acts as contrary: to Reaſon, as 


< he who ſhould attempt to fee without 
cc . SLE ; 4 ̃ ; | „ 4 
Eyes, or hear without Ears“. Tou 


Here invent a Diſtinction between Szpung;, 


and Ti, the carnal, and the natural 
Man, without; the leaſt Foundation or 
Appearance of Reaſon in the Holy Scrip- 
tures, Theſe Terms in Scripture, are 
every where uſed indifferently and with- 
out Diſtinction, as expreſſive of the ve- 
ry ſame perſonal Characteriſticks, Tem- 
pers, and Diſpoſitions of Mind. The 
Fleſh and the Spirit, with the different 
Effects and Fruits of each, are every 
where oppoſed as direct contraries, with- 
out the leaſt Hint or Intimation in Scrip- 
ture, of any intermediate Principle, that 
is, neither Fleſh nor Spirit. You ſeem 
to take ſome Advantage from our Eng- 
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1;/þ Tranſlation of the Word 45«©-, 
which we very indifferently render na- 
tural, and you would farther pervert 
the true Import of the Word, and make 


it ſignify rational. The Word vw. is 
rendered frequently and indifferently by 
the Engliſh Words Soul, or Life. And 
ſtands plainly for the animal Nature of 
Man, or for the Soul, conſidered under 
its inferior animal or ſenſitive Capacity, 
as 1t receives Senſations, and various Im- 
preſſions of Pleaſure and Pain, by means 
of its Union and Commerce with the 
Body. As on the other Hand the Ihwus, 


or Spirit of Man, is the Soul conſidered 


in its ſuperior, rational, or intellectual 
Capacity: While a Man makes a right 
Uſe of his Reaſon, about the Intereſts 
and Concernments of his Soul, in Or- 
der to diſcharge his preſent Duty, and 
obtain the future Happineſs which the 
Goſpel propolty, he is conſidered as Spi- 
ritual; but when this is neglected, when 
a Man perverts and abuſes his Reaſon, 
with Regard to the ſpiritual Intereſts 


and Concerns of his Soul, how wife or 


rational ſoever he may act in other Re- 
ſpects, he is in the Language and Stile 
of Scripture a carnal and animal Man: 


Becauſe whatever elſe he aims at and 


purſues, while he neglects his Soul and 
the Duties of Religion, all his other De- 


Inclination to whzic 


fires and Purſuits muſt terminate in 3 
mere earthly Felicity, the unreaſonable 

| * from a. cor- 
rupt vitiated and depraved animal Con- 


ſtitution. Hence St. Paul in Gal. 5. and 


other Places, where, he reckons up the 


Works of the Fleſh, aſcribes to this Prin- 


ciple all ſorts of moral Evil, as well the 
more refined Vices of Philoſophers and 
Politicians, as the groſſer Luſts and Acts 
of Senſuality. So that what you will 
do in this Caſe with the Scripture, or 


where you will find your intermediate 


Principle, a natural or rational Man, who 
in the Scripture Senſe is neither a carnal 
or ſpiritual Man, I cannot imagine. There 


is one Thing farther that I cannot but 
_ obſerve and complain of, in this Ma- 
nagement of yours, which is this, that 
while you are here robbing the Soul of 


one half of her Ideas in Order to furniſh 
out the Spirit, you beſtow the other 
half upon the Body; and hereby you 
ſeem to have quite rifled the Soul, leav- 
ing her a mere raſa Tabula, or naked 


Effence without any Ideas, Agency, or 
Attributes at all. Lou talk of the Bo- 


dily Senſes, the material Organs, or the 


Eyes, and Ears, as perceiving, and 569. 


ing, with Reſpe& to their proper O 

jects. It has been hitherto ſuppoſed by 
the Philoſophers and all rational = 
1 5 e that 


( 65 ) 
that tis the Mind or Soul only that per- 
ceives and judges by the Means and In- 
ſtrumentality of the Eyes, Ears, and cor- 
poreal ſenſories. But here you make 
thoſe material Organs themſelves the 
Agents, or the Subjects of Intelligence, 
Perception, and Judgment with Reſpe& 
to their proper Objects. Nay, theſe in- 
telligent judicious Eyes and Ears, do 
not only perceive and jadge, but they 
perceive and judge rationally and dit- 
criminately e the Symmetry 
and Proportion, of Colours, Sounds, 
&c. and therefore *tis evident, that in 
your Account, theſe Organs, the Eyes, 
and Ears, &c. muſt perform all the Of- 
hces and Operations of the rational Soul, 
with Reſpect to their proper Objeas; 
and ſince according to your moſt certain 


Axiom, nothing can be in the Under- 


ſtanding that was not firſt in the Senſes, I 
ſee no occaſion you can have in your 
Scheme, for any Underſtanding, or ra- 
tional Soul at all. But as you are ſel- 
dom pleaſed to aſſert any Thing, with- 
out denying 1t again in other Words, 
ſo here you preſently contradi& your 
felf, by gin that the united Power of 
all the _ cannot apprehend, much” 
leſs demonſtrate any abſtracted Truth, 
no more than a Man can ſmell a Sy- 
logiſm, or eat a CR _ 

| 5 1 


"nt 


if you can ſhew how the Eyes and 


Ears {ſhould perceive, and judge of the 
Symmetry and Proportion of Colours 
and Sounds, or of any Symmetry and 


Proportion at all, without comparing 


their Ideas, reaſoning upon them, and 
forming general abſtract Truths, if you can 
I fay reconcile this, you will do Some- 
thing that One can hardly expect from 
apy Body elſe. Bur I need not take 
much Pains to ſhew the Abſurdity and 
| 8 of your Scheme, for you 
have defy 7 

many Self-contraaidtions, that you have 
left ſcarce any Thing for an Anſwerer 


to do, but to collect and put them to- 


gether. While you condeſcended to talk 
in the Quality of a reaſonable Crea- 
ture, you. aſſigned Reaſon a very large 


and extenfive Province ; all the moral 


Virtues and practical Doctrines of Chri- 
ſtianity were then under the Juriſdiction 


your own Reaſon in ſo 


of Reaſon He who would judge of 


the Doctrines and Precepts of the Go- 
ſpel, muſt calmly Conſult his Reaſon, 
and then he will ſoon find, that they 


are only the Dodrines of natural Re- 


ligion Improved, ſet in a clearer Light, 


and enforced by higher Motives and 


nobler Rewards, p. 43. The Holy Scrip- 
tyres were then a plain, eaſy, inte lligi- 
bie Standard of Truth, and Rule of 
1 . F aith 


8 


Duty, p. 50, 51. Nay, even the moſt 


„ NA 

Faith, ſince no Man can be taught, re- 
proved, corrected, ot inſtructed, by what 
he does not or cannot underſtand ; and 
a Man of common Honeſty and Capacity 


might, even from the very worſt MS. 


or Tranſlation of the Bible, draw a 
clear, uniform, intelligible Syſtem of 
abſtracted and ſpeculative Points of Di- 
vinity, the molt ſubtle and refined & 


tributes and Relations of ſpiritual Be 


ings, in Reference to Juſtification, Pre- 
deſtination, &c. were then properly 
within the Verge and Province of Rea- 
fon, and might be very eaſily and plain- 
ly accounted for, by a Perſon of Right 

eaſon, and an honeſt Heart, p. 57. But 
now you are got into your fpiritual . 
ſuper-rational Altitudes, all this is re- 
call'd and revoked ; Now, to examine and 


judge concerning the Modes, Properties, 
and Relations of Bodies and material 


Objects, is the whole Province f Rea- 
ſon. Reaſon is now tied down to Mat- 
ter and Mechanical Motion, and cannot 
carry her Views or Inqu ir ies, one Hair's 
Breadth beyond the hare Intelligence of 
the bodily Senſes, Tis the Spirit on- 
ly that can judge of Spirits, The ra- 
tional Soul is a groſs material Thing, 
but little if at all fuperior to the per- 


ceiying thinking material Organs, and 


he 
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. Eye „ 6 50 86. bear e 15. But khoſe 

i Who can approve. of, or embrace ſuch an 

e ſis, mult 1 ſuppoſe be ate 
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6 15 1 e yo ur Sp! 
manner, that I could not orbear laugh- 
_  "Wgat it; and if the ſpiritual, Men can- 
„„ >: ok take the Ridicule, they ought not to 
pour out their Contempt and Rallery 

. pon others, without Argument or Rea- 
„Sir, in reference to all the 


[4 0] ligation of Juſtice and ente 
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